This myth then legitimates an assumption of moral and cultural superiority to all competitors and rivals and requires them to recognize one's unique moral worth. 8 This paper addresses the ways in which the Greek and Turkish nations have constructed and used myths of cultural and biological superiority, cultural and scientific racism, to create their own modern identities and to identify their inferior 'others' who threaten their national purity and security.
The Turks -'White Europeans'
When General İlker Basbuğ, the highest ranking officer in 2010, in an interview on a popular TV show, defined some citizens as, 'people who don't really have Turkish blood in their veins,' he was revealing just the tip of an iceberg. represented by the Ottoman Empire. 10 What the founders of modern Turkey were trying to do through the way they formulated the essential elements of modern Turkish identity was simply respond to a strong and deep-rooted set of beliefs and perceptions constructed by the Western Kemal, the Ottoman period had no value, no merit, no authority, and therefore he believed that there was to be no relationship between the new Turkey and the old.
It is now more than 90 years since the establishment of the Republic, and in an ever more complex and impersonal society, the limitations and contradictions of Turkish national identity are coming to the fore more and more. As Turkey is moving deep into the twenty first century, a sense of confusion about ethnicity, nationhood, religion, secularity and the country's role in the world is becoming pronounced.
Bulent Arinc, Deputy Prime Minister, claimed in a speech in March 2015 that, 'There is no racism in Turkey; it has never found a base for its roots. When we look at
Europe and other countries we see how far behind us they are, and we feel really In order to understand who that other is, we first need to look at the Greek 'self', that is, we need to understand on what identity Greek nationalism has been built and developed over the last two centuries, since the 1821 revolution that led to the creation of the modern Greek nation, as Greek positions regarding the Macedonian question, as well as the Greek-Turkish enmity, but also its current attitude towards Roma and Albanians, reveal the ethno-cultural traditions on which Greek national identity is based.
Unlike the modern Turkish national identity that needed to make a break with its
Ottoman past, in order to stress its modernity and European culture, Greek national identity is built on the idea of continuity and unity with the past. For Greeks the past is crucial to their national character, as it claims ownership of the Golden Ages of Classical Greece and the Byzantine Empire. Myths and collective memories of a national community that has remained almost unchanged through history, from antiquity to the present day, through its struggles against invaders to preserve the identity of a timeless nation, play the most important role in the construction of itself.
Despite many wars, despite statelessness, despite population movements within empires,
The historical trajectory of the nation has been traced in a linear form and without ruptures or discontinuities from antiquity to modernity. Thus, any changes which have marked the past and the history of the national community have been re-constructed in such a way that the nation is represented as a homogeneous and compact unit. 22 Why has that been so important? Why is genealogical descent going back to antiquity so vital to the Greek conception of itself? It is because the achievements of those ancient people like Plato, Aristotle, Pericles, Demosthenes, Sophocles and others bestow the Greek nation with the gifts of democracy, civilisation, culture, philosophy, mathematics, astronomy, the arts… Byzantium is, in addition, the birthplace of Christianity for Greeks, whose Greek Orthodoxy has been vital in their modern identity formation, their war of independence and their claim to Constantinople, the centre of Orthodoxy.
The integration of the past in the present within the Greek concept of national identity is manifest also in the Greek language. In Greek, the concept of an ethnic group or a nation is described with the identical term ethnos which embraces both the pre-modern concept of a homogeneous ethnic community and the modern notion of the nation as a political community. 23 For most Greeks, the Greek nation is over 2,000 old, even though there was no Greek state for the vast majority of that time. That is because the ethnos does not need a state, but is timeless and not reliant on either territorial, or political sovereignty.
Rather than Greek it is, in essence, Hellenic. In the last couple of decades negative stereotypes have been constructed and revived in the media and by politicians, resulting in xenophobic feelings, as well as a narcissism that is typical of a nationalist. The idea that one belongs to a superior group not only helps create a positive identity, but also leads to intense narcissism, a defence against feelings of weakness and loss of control, status and power, losses that threaten identity. This has been the case for Greece, as its attitude towards the Albanians reveals.
It all started with the exodus of Albanian refugees in the early 1990s.
At that time, the reasons for leaving the country were mainly political, as these people disliked the Communist regime and wished for change. At that time the Greek government decided to open the borders and issued a large number of visas, in order to let the members of the Greek minority reunite with their families over the border. Many of whom had been separated for over 40 years. Many ethnic Albanians also crossed the border at this time. Since then, the reasons for emigrating have changed, now they are usually economic ones rather than political. Greek official policy has also changed. 24 The largest group of immigrants to Greece are the Albanians, constituting 63.7% of the total documented migrant population. They are also the largest group expelled 25 :
From 1991 to 1999, 1,820,000 migrants were deported, the majority of them from Albania. 26 There are also a large number of women and children, even prepubescent Albanian girls and boys, who are taken into Greece illegally, to work in the sex industry.
The rise of immigration in the 1990s was seen as a threat to the cultural and ethnic purity and authenticity of the nation. The number of Greeks who felt that the number of immigrants living in Greece was "too many" skyrocketed, from 29% in 1991, to 45% in 1992, to 57% in 1993, and 69.2% in 1994. 27 Greece is now considered to be the European Union's most xenophobic state.
Gabriella Lazaridis argues that the Greek media has contributed to these xenophobic notions by exaggerating the illegal activities of Albanians, perpetuating the stereotype which contributes to the exclusion of Albanian immigrants from economic, social, and spatial spheres of Greek life. 28 This leads to the continued exploitation of migrants and foreigners who are seen as "others" and are not afforded the same rights as Greek citizens.
'The sad truth is that racism and fear against the "Balkan other," personified by the economically devastated and desperate Albanian immigrant, is an everyday reality for the Greek population' writes Maria Vidali. 'Greek insecurities cover a wide spectrum, from fears that Albanians might break into houses, stealing and killing, to threats against the cultural and blood "purity" of the Greek population, and fears for the potential formation of a minority of ethnic Albanians in Greece'. 29 In the collective Greek consciousness, Albanian is synonymous with dangerous, impure, uncivilised, ignorant, dirty and inferior. Balkan, rather than European. In the 1990s it became an insult to call someone 'Albanian-looking', as it had always been an insult to say someone looked 'like a Gypsy', for it meant that the person was dirty- The last few years have been very hard for Greece. There have been severe social problems, as well as economic, partly due to the influx of migrants from outside the European Union. In reality, this xenophobia is not surprising, given the nature of Greek nationalism and the rising insecurity of both state and society.
Martin Jacques, writing about race, argues
Every race displays racial prejudice, is capable of racism, carries assumptions about its own virtue and superiority. Each racism, furthermore, is subtly different, reflecting the specificity of its own culture and history (…) there is a global racial hierarchy that helps to shape the power and the prejudices of each race. At the top of this hierarchy are whites (…) Being white confers a privilege, a special kind of deference (…) The existence of a de facto global racial hierarchy helps to shape the nature of racial prejudice exhibited by other races (…) A race generally defers to those above it in the hierarchy and is contemptuous of those below it. 33 Similarly, Greek nationalists regard the Greek nation as being quite high on the hierarchy, as it is white, Christian, European and with a long glorious history and intellectual tradition on which European civilisation is founded.
Considering themselves to be above the Albanian in the pecking order, as they are above the Turk, the Gypsy and the Balkan Slav, they are contemptuous of them. In contrast, to those they consider their equals, if not their superiors, they are not so. The recent economic crisis was a stark example of this, as the Greeks, no matter how resentful they were towards 'Europe' and Germany in particular, they were neither contemptuous nor belittling in their attitude towards them. On the contrary, they were outraged that their 'equals', those belonging to the same white, civilised, European club, would treat them so harshly and so unfairly, that they would be so ungrateful to them -the Greeks, the nation that gave them the tools to be who and where they are today.
Conclusion
Despite the fact that many Turkish and Greek citizens do not accept that there is racism in their respective counties, as they state that they are proud of their hospitality towards foreigners, racism is visible everywhere and a deep-rooted everyday racism The 'other' this paper has focused on is the inferior other: the uncivilised, backward, lesser other, the other that can only contaminate the dominant culture, the society and bloodline of the 'better' nation. Turkey and Greece have had such others, as we saw, outsiders in society, remaining outsiders even after years of attempted assimilation.
The Greek and Turkish national narratives are White European. The Eurocentrism of their national consciouness has led to the severing of its ties with a non-European past, in one case, and to the emphasis on a continuing history and unity with a European past, in the other. So one has defined itself as a modern European nation, the other as an ancient European nation -the founder of Europe. In both cases their relation to the past serves as the basis for Europeanness. In effect then, we see dual identities: Turkish/European, Greek/European. 
